
The Thomas Merton Center for Catholic Spiritual Development, P.O. Box 60061, Palo Alto, 
California 94306, was founded by a group of Roman Catholic lay persons in 1995, and 
incorporated in 1996, to offer Catholic liturgy, to augment, support and lead the development of 
ecumenical spirituality, and to foster new ways for Catholics and other Christians to develop a 
deeper spiritual relationship with Jesus Christ and, through him, with God.  From its Catholic 
roots, it seeks to join with members of other faiths, Christian and non-Christian, to support 
religious education and spiritual development. 

Thomas Merton Center 

Community 

 June 17, 2018 

This week: 

Ezekiel 17:22–24 

2 Corinthians 5:6–10 

Mark 4:26–34 

Today‘s presider is Fr. Kevin Ballard, S.J. 

  

The Thomas Merton Center community worships and celebrates Sunday liturgy each 

week at the regularly scheduled 8:45 am parish Mass at St. Thomas Aquinas Church, 

Waverley and Homer Streets, Palo Alto.  Members of the Thomas Merton community 

participate in planning these liturgies in the spirit of Vatican II and its call to “full, 

active and conscious participation” in Catholic liturgical life. 

 

The Thomas Merton Center is supported by your donations.  If you choose to donate, 

there are return envelopes in the bulletin on the last Sunday of each month for your 

convenience (donations by check or cash are welcome).   The donation basket is in the 

back of church after Mass or available by the coffeepot after Mass—or you can use the 

envelope to mail your donation.  Please do not put your TMC envelope in the 

collection baskets passed during Mass (these are for parish contributions only). 

www.thomasmerton.org 

Next week: 

Isaiah 49:1–6 

Acts of the Apostles 13:22–26 

Luke 1:57–66, 80 

Monday, June 18, 7:00 p.m.        TMC Liturgy Committee, Thomas House Library 

Thursday, June 21, 7:00 p.m.    TMC Spiritual Education Committee, TH Library 

 
Music is pleasing not only because of the sound but because of the silence that is in it: 

without the alternation of sound and silence, there would be no rhythm.  If we strive to 

be happy by filling all the silences of life with sound, productive by turning all life’s 

leisure into work, and real by turning all our being into doing, we will only succeed in 

producing a hell on earth.  

If we have no silence, God is not heard in our music.  If we have no rest, God does not 

bless our work.  If we twist our lives out of shape in order to fill every corner of them 

with action and experience, God will silently withdraw from our hearts and leave us 

empty.     --No Man Is An Island  

       

Lord, it is good to give thanks to you. (Psalm 92) 
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TMC bulletins online: 

The TMC website awaits your perusal. Go to 

www.thomasmerton.org to find copies of the Sunday 

TMC bulletins, notices of events, and background on 

the Merton Center. Web master Jim Davis awaits your 

submissions: email them to jim_davis@pacbell.net. 

“The Nuns, the Priests, and the Bombs”: film 

June 22 at Redwood City Catholic Worker: 

Nuclear disarmament activists challenge the security 

and legality of America’s nuclear weapons when they 

walk into top-secret facilities. Are they criminals or 

prophets sending a wake-up call to the world?  ICAN 

(Intl Campaign to Abolish Nuclear Weapons) and 

122 countries of the United Nations all said we should 

ban nuclear weapons. So if not now, when?  
 

You are invited to a showing of this film, directed by 

Helen Young:   

WHEN & WHERE: Friday June 22, 2018 

 6:30 pm refreshments, 7: 00 pm film starts 

Redwood City Catholic Worker 

545 Cassia Street,  Redwood City, CA  

Call 650-366-4415 for more information 

Or email susan.s.crane@gmail.com 

Thomas House says “thanks but no thanks”: 

Thanks to everyone who has donated books, house-

hold tools, art objects and other items to the Thomas 

House.  It is full!   

We have many extra dishes, baskets and trays and a 

set of drapes in excellent condition left in the closet 

outside of the women's restroom in the base-

ment.  Please take home serving and other items 

brought to the Thomas House for social events--

including the drapes!   

We may need to donate 

some of the excess items 

to allow space for basic 

hospitality supplies.  

CYO campers thank us all: 

A heartfelt thank you to 

the St. Thomas Aquinas 

Parish. 

As one St. Elizabeth Se-

ton student said: “I 

would like to thank the 

wonderful people in this 

world -- wherever they are --  for donating money so that 

I can go to CYO Camp!” 

And  she’s not the only one. Twenty-seven St. Elizabeth 

Seton students will be able to attend CYO Summer camp 

in Occidental this summer, thanks to the incredibly gener-

ous donations made by members of the St. Thomas Aqui-

nas Parish. 

All together, the St. Thomas Aquinas Parish community 

contributed $6,280 to the Send a Kid to CYO Camp Fund. 

Your generosity exceeded our expectations. 

Whatever your contribution – in money, time or even 

good wishes – please know the St. Thomas Aquinas Par-

ish community made a tremendous difference for a group 

of kids who will gain so much from their summer camp 

experience. 

On behalf of the students, their parents and everyone at 

the Send a Kid to CYO Camp Fund, we send our deepest 

thanks and appreciation.                --Gwenn Connolly 

 

Seton School summer reading for 2nd graders: 

Thank you, generous parishioners! 

1). About $850 remained in this church account from last 

year so another collection was not requested this spring. 

2). About $765 was spent for new books on Amazon for 

all second graders this year, giving them each four of 

their individually requested books.   

3). Any remaining funds will remain in the account to-

wards next year.  There was not enough to give each stu-

dent a fifth book. 

4). Wednesday, June 6, at 10:30 the books were handed 

out in the second grade classroom by Ms. Evelyn Rosa 

(Principal) on behalf of the entire parish.  Ellen McGuire 

(Assistant Principal) and Carmel Caligaris (Development 

Director) and Terry Atkinson of the HCC also were in 

attendance.   

There will no no Seton summer school this year so new 

books should help the children maintain and perhaps 

stimulate reading interests.  
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Board: Vicki Sullivan, vickisullivan@comcast.net, (650) 327-5339 
Bulletin: Kay Williams (June 17, 24) kaywill@pacbell.net 
            Michelle Hogan (July 1, 8,15) myhogan@comcast.net 
Finance:  Helena Wee, 650-323-7987, shhwee@aol.com 
Hospitality:  Jim Davis, 328-2584 
Liturgy:  John Arnold,  325-1421, jsaoso@comcast.net 
                Sally Benson, 408-972-5843, sallymbenson@gmail.com 
Membership: Kay Williams, 650-270-4188, kaywill@pacbell.net 
Needs Net:  Roberta Kehret, 650-494-1488, robkehr@yahoo.com 
Adult Education: Jim Davis, 650-704-8002, Jim_Davis@pacbell.net                      
                     Mary Coady, 650-261-9155, coady_94025@yahoo.com 
SpeakOut: Diana Diamond, 650-323-4787, dianaldiamond@gmail.com 

Thinking about abortion after Ireland: 

[By Cathleern Kaveny, Commonweal, 6/11/18. Kaveny teach-

es law and theology at Boston College.] 

On May 25, the Republic of Ireland voted to remove 

the matter of abortion from its constitution. More spe-

cifically, the Irish people voted to repeal the Eighth 

Amendment, which requires the law to give equal pro-

tection to pregnant women and their babies. Passed 

only in 1983, the amendment was widely interpreted as 

prohibiting abortion in all cases except when the life of 

the mother was in danger. 

The vote in favor of change was a landslide. Many 

American commentators, both liberal and conservative, 

proffered a common interpretation: it was a decisive 

rejection of traditional Catholicism, and an unhesitat-

ing step toward modern democratic values. Liberals 

applauded the Irish for finally coming around, while 

Catholic conservatives decried their apostasy. 

But what if that interpretation isn’t quite right? 

What if the Irish are trying, as best they can, to deal 

with real conflicting values raised by the issue of abor-

tion? What if we Americans really can’t see those con-

flicts because a key aspect of Roe v. Wade still has the 

imagination of both pro-lifers and pro-choicers in a 

vice grip? Roe held that the unborn are not “persons” 

entitled to the full protection of the law. At the same 

time, the Roe majority opinion indicated that if they 

were “persons,” the case for legal abortion would 

“collapse.” So Roe tied the moral and legal legitimacy 

of abortion to the lack of personhood of the unborn. 

This conceptual bond has shaped the American debate 

for the past half-century. It has also constrained any 

progress in public discussion. I believe the time has 

come to rethink it. 

Pro-choice activists emphasize the need to protect the 

rights to physical integrity and autonomy of the preg-

nant woman. What about the rights of the unborn? 

Since many pro-choice activists follow Roe in viewing 

the unborn only as potential human persons, they don’t 

see a real conflict. The right to autonomy and bodily 

integrity of the actual person—the pregnant woman—

clearly trumps. The problem of abortion is dissolved 

rather than solved. 

Pro-life activists flip the script. They see the unborn as 

equally protectable persons and abortion as wrongful 

intentional killing. Accordingly, the fact that the unborn 

resides within and depends upon a particular woman’s 

body is not morally decisive. Ultimately, in this picture, 

the woman’s body is nothing more than the mere cir-

cumstance of the wrongful killing—it answers the ques-

tion where the homicide occurs, and perhaps mitigates 

the woman’s culpability, but it does not change the mor-

al character of the act. This stance also dissolves rather 

than solves the problem. 

But what if the script needs to be tossed out entirely? 

What if both the following propositions are in fact true: 

1) abortion (at least after the possibility of twinning has 

passed) does involve taking the life of an individual hu-

man being, who deserves protection as a person; and 2) 

that unborn person is in fact completely physically de-

pendent upon the pregnant woman. Growing the unborn 

person, and delivering her to the wider world, imposes 

physical burdens on the woman that are both substantial 

and morally relevant. 

And what if the truth of both propositions has only be-

come more apparent to most people in recent years? On 

the one hand, 3-D ultrasounds have strengthened our 

perception of the unborn as “one of us,” while on the 

other, the #MeToo movement has heightened our under-

standing of the radical vulnerability of women’s bodily 

integrity. 

If we hold these two propositions together, we are going 

to see abortion as a unique legal and moral problem, 

because it does not fall neatly under one normative de-

(Abortion, continued on page 4) 
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scription. The act of abortion can be potentially de-

scribed as 1) the intentional killing of a human person, 

which is generally prohibited by law; and 2) the refusal 

to provide substantial bodily life support to another 

person, which is generally legally permitted even in 

circumstances where it is not morally condoned. For 

example, parents are not legally required to give their 

children life-saving blood transfusions or organ dona-

tions, no matter how trivial their reasons for refusing to 

do so. The right to bodily integrity is not some recent 

invention of liberal secularists; it is firmly rooted in 

Western law. 

What if the best way of reading the Irish vote is not 

as a wholesale leap from a thoroughgoing Catholic 

piety to stark secularity, but instead as an awkward 

and messy attempt to balance these two perspec-

tives? After all, many people who voted “No” still had 

reservations about the hard cases of rape and incest, 

and many people who voted “Yes” were worried that 

the legal framework proposed by the government did 

not sufficiently attend to the dignity of fetal life. But 

they did the best they could given the options available 

to them. Most people were unable to sort through the 

myriad conflicts of particular cases. I suspect that what 

most wanted was for abortion to be “safe, legal, and 

rare.” They picked the option on the Eighth Amend-

ment that seemed to them most likely to produce that 

result. 

The constitutional question is settled in Ireland, in that 

abortion is no longer a matter of constitutional law. But 

the discussion of other questions, both legal and moral, 

is just beginning to open up. The Church has a choice. 

It can simply repeat already well-repeated teaching: no 

(Abortion, continued from page 3) 

sex until marriage, no contraception within marriage, no 

abortion—period. If you are not aboard that train of 

“No”s, then we have nothing helpful to say to you: just 

one more big “No.” When people walk away, the 

Church could say “good riddance.” 

Or the Church could take a risk. I wonder: with the legal 

issue settled, could the Church facilitate difficult moral 

conversations that engage people caught in today’s be-

wildering flux of sex and relationships? Could it, for 

example, facilitate a conversation in which people ask 

themselves what their responsibilities are toward each 

other and toward a potential baby if they engage in con-

sensual sex—marital, premarital, or extramarital? Can 

we talk frankly and respectfully about whether and when 

women who engage in consensual sex have a moral ob-

ligation to carry any resulting pregnancy to term? At the 

same time, could the Church lend a sympathetic ear to 

victims of rape and their families, and try to understand 

why so many people recoil at the idea of forcing such 

victims to bear their rapist’s child? 

Could the Church even try to grasp why so many wom-

en cannot cope with the idea of giving birth to or raising 

a child with significant disabilities? This may prove the 

most neuralgic and challenging discussion, because it 

implicates the bedrock commitment of contemporary 

Catholic social teaching to the equal dignity of every 

human being, including the differently abled. But there 

is an enormous gap between Catholic social teaching 

and common moral judgment. The vast majority of 

women who discover they are carrying a Down syn-

drome baby seek abortions rather than give birth. 

The Church could enter into these conversations with 

the moral humility born of historical perspective. After 

all, it is not as if children with disabilities or born from 

crisis pregnancies were well treated in the days before 

the sexual revolution. In the 1950s, more than eight-

hundred children were born, died, and dumped in a mass 

grave at a Catholic home for unwed mothers in Tuam, 

Ireland. They remind us that the rejection of abortion 

does not always spring from wholehearted respect for 

the dignity of new human life. 

Many conservative Catholics fear that these conversa-

tions are the gateway to confusion and moral relativism. 

I see it differently. A fundamental tragedy of this broken 

and sinful world is that the most vulnerable persons—

the unborn, the disabled, the needy—are often complete-

ly dependent upon persons almost as vulnerable as 

themselves. Part of the “accompaniment” called for by 

Pope Francis, I believe, is a willingness to help bear the 

burdens of these conflicts. The first step is a willingness 

to hear about them in unvarnished and open conversa-

tion.      # 


